
השיעור השבועי
The Weekly Halacha Shiur of Maran HaRishon  
LeTzion Rabbi Yitzchak Yosef shlit”a
Based on the weekly Motzaei Shabbat shiur in the Yazdim synagogue 
that was established by Maran Rabbenu Ovadia Yosef ztk”l.
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Dedicated in Honor of Mr Harry Adjmi for his tireless work for our community.

Mashiv Haru’ach U’Morid HaGeshem
Beginning from Simchat Torah, we started to mention “Mashiv 
haru’ach u’morid hageshem” in the Amidah. We do not mention 
rain during Sukkot since rain is not considered good during the 
Chag (Taanit 2a). The Gemara (Sukkah 28b) says that rain on 
Sukkot is comparable to a servant who comes to pour wine for 
his master, and he pours a jug of water in his face to show him 
that his presence is not desired. So too, in the sukkah, rain is an 
indication that the Hashem, does not want the person to fulfill 
the mitzvah of sukkah. Chemdat HaYamim (Sukkot 4:43) says 
that this only applies if it suddenly rained on Sukkot and did not 
yet rain previously, but if it previously rained before the Chag 
began, then the rain is considered rain of blessing. This is also 
mentioned by Bikurei Yaakov (639:39) and Yalkut HaGershuni 
(end of siman 639).

Not Interrupting Between Geulah and Teffilah
We begin saying “Mashiv haru’ach u’morid hageshem” during 
Mussaf of Shemini Atzeret, but not during Shacharit, since one 
cannot mention Mashiv haru’ach before the chazzan does. 
We also do not begin on the night before since not everyone 
is present in the synagogue at night. In the morning it can’t 
be mentioned by the chazzan before Shacharit since one is 
not permitted to interrupt in between the berachah of Ga’al 
Yisrael (geulah) and the Amidah (teffilah). Therefore, we only 
mention it at Mussaf. This is also mentioned in the Talmud 
Yerushalmi. 
According to this, some poskim bring a proof against the rul-
ing of the Rama. The Rama (111:1) says “There are those who 
say that the requirement to juxtapose “redemption” (geulah) 
to “prayer” (teffilah) is only on a weekday or Yom Tov, but one 
does not need to do so on Shabbat. Meaning, that the reason 
that we require to juxtapose geulah to teffilah during the week 
is because it is written “Hashem will answer you in a day of 
distress,” (Tehillim 20:2) and juxtaposed to it is written, “Let 
the words of my mouth be desire … and my redeemer.” (Tehillim 
19:15), but Shabbat is not a time of distress.” However, it seems 
from the Talmud Yerushalmi that the reason why we wait to 
mention Mashiv haru’ach during Mussaf is because we cannot 
interrupt between geulah and teffilah. We see that this also 
applies to Yom Tov and presumably also to Shabbat.

The truth is that the Rama seems to have also been bothered by 
this question, as he ends the halachah by saying, “In my humble 

opinion, it seems that the reason this is not so on Yom Tov is 
because they are days of judgement, as we learned in Mish-
nah (Rosh Hashanah 1:2), “On Passover the world is judged on 
grain…” And it is good to be stringent unless in a place that 
needs to do such.” It seems from the Rama that he differen-
tiated between Shabbat and Yom Tov. On Yom Tov there is an 
obligation not to interrupt between geulah and teffilah, but not 
on Shabbat.

 The Opinion of the Shulchan Aruch and the Arizal
The Bet Yosef does not agree with the opinion of the Rama. 
He writes that the pasuk “Hashem will answer you in a day of 
distress,” (Tehillim 20:2) is only a support to the halachah (an 
asmachta), and one cannot decide a halachah based on this pa-
suk alone. Therefore, even on Shabbat there is an obligation of 
not interrupting between geulah and teffilah. This is also the 
opinion of Sha’agat Aryeh (Siman 16) and Pri Chadash (begin-
ning of Siman 111). Shaar HaKavanot (Derush HaKaddish; end 
of Derush Keriat Shema) also brings Kabbalistic reasons for the 
importance of not interrupting between geulah and teffilah 
even on Shabbat. Kaf HaChayim (111:9) also rules likewise. Tal-
mud Yerushalmi (Berachot 1:1) says that one who interrupts be-
tween geulah and teffilah is compared to someone who is very 
close friends of a king who knocks on the king’s door. As the 
king comes answers the door to greet him and grant him what 
he wants, the friend leaves. Seeing this, the king also closes the 
door of his palace and returns inside. 

Therefore, one should not interrupt between geulah and tef-
filah even without saying anything, even a pause should not be 
done. One cannot even answer to Kaddish, Kedushah, or Bare-
chu, similar to someone who is in the middle of praying the 
Amidah. Therefore, if one is waiting for ten people to begin the 
Amidah together, one should wait slightly before reciting the 
berachah of Ga’al Yisrael, and not wait in between the bera-
chah and the Amidah. 

Answer to Kaddish and Kedushah
One application of the dispute between the Bet Yosef and the 
Rama is regarding if one can answer on Shabbat to Kaddish or to 
Kedushah between Ga’al Yisrael and the Amidah. According to 
the Rama, who holds that there is no obligation to recite them 
immediately together, it is permitted to interrupt. According 
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The Prayers for Rain
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הדלקה עושה מצוה. כבתה אין זקוק לה. מנהגי עדות מול השלחן ערוך. הדלקה בחוץ או בפנים. 
זמן ההדלקה. הדלקה בבית כנסת מפלג המנחה. מתי מחמירים כרבינו תם. זמן ההדלקה במוצאי 

שבת חנוכה. אשה מוציאה את האיש ידי חובת נר חנוכה. זמן רבינו תם והסוברים כמותו

 ה הדלקה עושה מצו 
נחה, ונפקא מינה העושה מצוה או ה  2דלקההדנה אם ה  )כב:(הגמרא בשבת  1  א.

אם כבתה זקוק לה או לא. כלומר שאם הניח את הנרות במקום הראוי לדלוק  
חצי שעה, ונתן שמן בשיעור זה, ומיד לאחר שהדליק נפתח החלון, נכנסה רוח  

 
ברשות מרן הראשון לציון, פאר הדור והדרו, מורנו ורבנו   מדברי הרב יצחק לוי שליט"א:   1

ועטרת ראשנו, עטרת תפארת ישראל, שאנחנו זוכים ללכת לאורו עשרות שנים, שמנחה 
ב ובפרט  שנה,  שלושים  לפני  עוד  פה,  שבעל  ובתורה  שבכתב  בתורה  השנים   11-אותנו 

היג את הרבנות ביד רמה. האחרונות שהרב נבחר על ידי אביו מרן זצ"ל להראשון לציון, והנ 
בפרט בכל מיני תקופות קשות כמו הקורונה, בזמן מבצע עמוד ענן, וכעת בזמן המלחמה 
של   העגונות  בהתרת  הרב,  של  פיו  למוצא  חיכו  ישראל  עם  כל  תורה,  בשמחת  שהחלה 
החללים, היתה כזאת מבוכה והמולה, ויודעים שברגע שהרב חותם על פסק הדין, אין מה 

ותם כהן גדול, מה שהרב חותם 'קדוש קדוש קדוש'. מניסיוני הדל שש שנים להרהר, זה ח
לצידו של הרב ברבנות, כמה מהפכות עשה, כגון בתחום הכשרות, בישול ישראל, ניקור  

ותרו ערלה  שמירת  ענין  חיזוק  היין,  כשרות  באלייה,  ומעשרות.החלב  בזמן   מות  וכן 
כמו מתתיהו כהן גדול בזמנו שקם  שהממשלה הקודמת רצתה לעשות צרות, הרב נלחם,  

, הוראותיו והנחיותיו, זכה ט יוסףוהכריז "מי לה' אלי". וכל מי שזכה ללכת לפי פסקיו בילקו 
זכינו בדורנו, שהקב"ה השאיר לנו את מרן שליט"א  וב"ה  ידו.  יצאה תקלה מתחת  שלא 

כנגד   משיירי כנסת הגדולה, שעמד על המשמר, "גיבורים לעמוד בפרץ" ממש כפשוטו, 
הרוחות הזרות שניסו לערער את הספינה של היהדות, הרבנות, עולם ההלכה. ללא פחד 
ומורא. ולא החניף לא לזה ולא לזה. וגם כאן אנחנו זוכים בשיעור הנפלא הזה מידי שבת  
בשבת, לשמוע את ההשקפה הנכונה בכל תחום, גם בענייני הלכה, כללי הפסיקה, ובדרך 

ק מרן מכוין אותנו בחכמה נפלאה. יהי רצון שהקב"ה יאריך ימיו הלימוד בעיון אמיתי. ור
 על ממלכתו, ונזכה לקבל פני משיח צדקנו. אמן ואמן. 

חזק וברוך לרב הגאון מעוז ומגדול רבי יצחק לוי שליט"א, הרב הראשי   מרן שליט"א: דברי  
גם גדול,  מתמיד  והיה  שנה,  שלשים  כמעט  לפני  עובדיה  בחזון  אצלנו  שלמד   לנשר, 

בהפסקות צהרים ישב ולמד. לא לחינם זכה שמרן זצ"ל הגיע לחתונה שלו בשעה עשר 
וחצי באמצע הריקודים, כי העריך אותו. יש לו גם ספרים "אבי בעזרי" ועוד. בן פורת יוסף. 
כולל  לו  יש  זצ"ל.  ולמרן  ערוך,  לשלחן  צמוד  האבא,  מרן  של  בדרכו  הולך  שליט"א  הרב 

ה גם ברכסים ובחיפה, ובכל מקום שהולך מחדיר את הדרך אברכים בנשר, ומצודתו פרוס
שנה,   מאות  ארבע  מלפני  החל  שלנו  הדורות  גדולי  כל  הנכונה,  הדרך  שהיא  מרן,  של 
הראשונים לציון לדורותיהם שאז כולם היו גדולי תורה, כולם אמרו "קיבלנו הוראות מרן",  

יוסף חיים . ובאים כל מיני אנשים ורוצים  וכן כתבו מרן החיד"א, רבי חיים פלאג'י, רבינו 
לפרוץ דרך, פתאום מנופפים ב"מנהגי העדות", שהמרוקאים ינהגו בכל כמנהגיהם במרוקו, 
ובכלל זה לברך כאן בארץ ישראל על ההלל בראש חודש, ושהתימנים ינהגו כמנהגם שהיה 
ושלא  המליחה,  אחר  הבשר  את  ולחלוט  הימים,  בתשעת  בשר  לאכול  זה  ובכלל  בתימן, 

רך על הדלקת הנר ביו"ט, והעירקים ינהיגו את נשותיהם לברך על לולב וסוכה, ולברך לב
וכל עדה תמשיך   וכן שהתוניסאים ימשיכו בכל המנהגים שנהגו בתוניס,  אחר ההדלקה, 
במנהגיה. וזה פשוט עוקר מכל וכל כל מה שמרן זצ"ל עבד במשך עשרות שנים, ומסר  

ת פסקי מרן הש"ע, שהיה כאן מרא דאתרא בארץ נפשו בכל עשרות שנות חייו להחדיר א
שהולכים אחר המרא דאתרא, וכל רבותינו   )סי' רנג(ישראל, וכבר כתב הרשב"א בתשובה  

האחרונים דור אחר דור, כולם כאחד ענו ואמרו שמרן הבית יוסף הוא המרא דאתרא, והכל  
, שכל העולים לארץ כתב מרן הבית יוסף  )סי' ריב(קיבלו הוראותיו. ובתשובת אבקת רוכל  

זו היתה מטרתו של   והרי  לנהוג מנהג אחד, לא לעשות אגודות אגודות,  ישראל צריכים 
הבית יוסף להיות כולם תורה אחת ומשפט אחד, וכמו שכתב מרן בהקדמתו לבית יוסף 
אורח חיים. וב"ה אחרי עשרות שנות עמל של מרן האבא זצ"ל, היום כמעט כולם עושים 

בכל מקום חן בעיני    כדבריו  למצוא  כדי  ולשנות  לבוא  פתאום  וחבל  כולו,  ובעולם  בארץ 
כולם. יש ללכת עם האמת בלא התחשבות שיאהבו או ישנאו. ועל כן לגבי מרדכי היהודי 

, הפילה את החנוכיה, והנרות כבו. או עבר  3לא מצויה שלא יכל לחשוב עליה
והיא   בחנוכיה,  נתפס  שלו  שהסוודר  קטן  צריך  ילד  האם  כבו.  והנרות  נפלה 

לחזור ולהדליק. אם נאמר שהדלקה עושה מצוה, העיקר שבשעת ההדלקה 
 . היה ראוי לדלוק חצי שעה, ולא צריך לחזור ולהדליק, שכבתה אין זקוק לה

ללכת   עוד  שימשיך  יצחק  רבי  את  מברך  אני  אחיו.  לכל  ולא  אחיו",  ל"רוב  ורצוי  נאמר: 
 ו חוצה, אמן ואמן. בדרכם של מרן הש"ע ומרן זצ"ל, יפוצו מעיינותי

האורח הרב הגאון הרב נקש ה' ישמרהו, רב הקהילות היהודיות במקסיקו, שעושה כבוד  
ומעשה בן פורת יוסף, על התורה ועל העבודה. שימשיך עוד לעשות, לזכות את הרבים, 

 להורות הלכות לציבור. יגדיל תורה ויאדיר.
נרות   2 שני  השני  וביום  ושמש,  אחד  נר  מדליקים  הראשון  ביום  חנוכה,  נר  כשמדליקים 

ושמש וכו', והראו לי היום, שיש מנהג אצל חלק מהחלאבים להדליק שני שמשים, למה?  
כי בגלות ספרד נדדו במשך זמן רב ממקום למקום, וכאשר הגיעו לחוף מבטחים לחלאב, 

ך מביא בספר דרך ארץ, מנהגי אר"ץ, וכך כתב עשו זכר לזה בהדלקת נר שמש נוסף. כ
נח( הרה"ג יצחק שחיבר מארגנטינה   סי'  ירנן מכתבי הלכה  נהג ראש הישיבה רבי )יצחק  , ושכן 

עזרא עטייה, כפי שהעיד חכם נתן סאלם זצ"ל. ואמנם יש אומרים שאדרבה לא מצא חן 
ץ גם החלאבים עושים בעיניו מנהג זה, וגם בחלאב לא כולם נהגו בזה, ובפרט עכשיו באר

כמו כולם ומדליקים שמש נר אחד, סבי חכם אברהם פטאל שהיה רב בחלאב, היה מדליק 
 שמש אחד.

שרוצה לשנות מנהג כזה, לא צריך התרה. ואין בזה משום "אל תיטוש תורת אמך". כי מי  
זה לא מנהג חשוב כמו מה שנהגנו שלא לעשות חדר ייחוד, ועושים שבועה חמורה, שבזה 

ולכן ל נר אחד לצד השמש.  זה מנהג בעלמא להדליק עוד  ישנה ממנהג אבותיו, אלא  א 
)פאה פ"ז  החלאבים יכולים לשנות ולעשות כפי ההלכה. מה שמנהג עוקר הלכה, בירושלמי  

מבואר שאם ההלכה "רופפת" בידך 'פוק חזי מאי עמא   ה"ה, מעשר שני פ"ב ה"ב, יבמות פ"ז ה"ג(
והגים ונהוג אחריו. אבל אם ההלכה היא מוצקה, והוא יודע את  צא וראה מה העם נ  -דבר'  

 ההלכה על פי השלחן ערוך והפוסקים, יעשה כפי ההלכה.
מרן הצביע לי על הספרייה שלו ואמר: תגיד, בשביל מה צריך את כל הספרייה הגדולה פעם  

אל הנהיגו,  הזו, בכל דבר נלך אחר המנהג וזהו! אבל יש לנו פוסקים. יש מנהגים שגדולי ישר
אין הכי נמי, אלה מנהגים ששומרים עליהם, אבל לא כל דבר. לכן דרכו של מרן זצ"ל היתה  
זצ"ל, היו  זה לא היה קל למרן  שיעשו כולם אגודה אחת, כולם סביב מרן השלחן ערוך. 
צדיק,  הפעולת  כשיטת  הרמב"ם,  כמו  הכל  לעשות  רצו  מהתימנים  חלק  שכעסו,  הרבה 

הזהב שהיה רבו של הפעולת צדיק, היה רב של דור, שאמר שגם  וחלק אמרו כמו רביד  
ויכוח על תימן, אבל כאן בארץ ודאי שכולם  בתימן היו עושים כדעת מרן. בכל אופן זה 
יעשו כדעת מרן. הנכון לאחד את כל העדות, תימנים, מרוקאים וכו', כולם אהובים כולם 

)ברכי  ו גדול ממרן הב"י, כתב החיד"א  ברורים, שכולם יתאחדו אחרי מרן השלחן ערוך, מי לנ
ב"י( ערך  ב  מע'  הגדולים  שם  כט,  ס"ק  כה  סי'  חו"מ  שמי    יוסף  הראשון,  אבולעפייא  חיים  רבי  בשם 

שעושה כדעת מרן, קבלה בידינו שעושה כמאתים רבנים, מר"ן ראשי תיבות: ממאתים 
חכמי    200-מ  רבנים נסמך. בספר עין יצחק ח"ג ובספר מעתיקי השמועה, הזכרנו למעלה

הדורות שכולם כתבו שקיבלנו הוראות מרן הש"ע, ומהם המהראנ"ח, מהר"י מינץ, מהר"ם 
יאיר, בית דוד,  ורדים, חוות  גנת  גלנטי, מהר"ם בן חביב, רבי שמואל אבן דנאן, הכנה"ג, 
הפרי חדש, מהר"ח אבולעפייא, מהר"י פראג'י. הלק"ט, רביד הזהב, צדקה ומשפט ביעקב, 

שלמה,   שלמה בקש  רבי  מצאנז,  חיים  דברי  אייבשיץ,  יהונתן  רבי  מגדים,  פרי  היעב"ץ, 
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to the Bet Yosef, one is not permitted to interrupt between 
geulah and teffilah even on Shabbat. Shalmei Tzibbur (p. 86b) 
gives an alternate opinion and says that one can interrupt to 
answer for the first five amen’s of kaddish, and only the most 
important parts of kedushah (Kadosh… and Baruch Kevod…), 
and Barechu. The halachah follows his opinion.

One Who Comes Late to the Synagogue
Shalmei Tzibbur (p. 86c) adds that one who comes late to 
the synagogue on Shabbat, and finds that the congregation 
is about to begin praying the Amidah, should pray with them 
so that he fulfills teffilah betzibbur, and then he should re-
cite Keriat Shema with the berachot after praying the Amidah. 
He reasons that one should do this since praying the Amidah 
with a minyan is more important than juxtaposing geulah to 
teffilah. This is also the opinion of Elya Rabba (111:4) in the 
name of Lechem Chamudot, and Tehillah LeDavid (111:5). It 
seems to me that one should not rely on this opinion since the 
Bet Yosef holds that there is an obligation to juxtapose geu-
lah and teffilah even on Shabbat. This is especially the case 
according to the Mekubalim who say that for Kabbalistic rea-
sons it is necessary to recite Ga’al Yisrael immediately before 
reciting the Amidah. Furthermore, the obligation of praying 
with a minyan and reciting the Amidah is a Rabbinical obli-
gation, whereas reciting Keriat Shema is a Biblical obligation, 
and one should not skip over a Biblical obligation in order to 
fulfill a Rabbinical obligation. Therefore, the halachah is that 
one who comes late should not skip Keriat Shema, and rather, 
he should pray normally without skipping even though he will 
miss out on praying the Amidah along with a minyan. This is 
also the rulings of Bikurei Eretz (Berachot, 21). 

One Who Forgot to Recite Mashiv HaRu’ach
If one forgot to recite Mashiv haru’ach in the Amidah, and 
only remembers after saying the berachah of “Mechayeh Ha-
Metim,” should not interrupt and recite Mashiv haru’ach be-
fore beginning the paragraph of Atah Kadosh. This is because 
any place where one is not required to repeat the Amidah 
again, he should not interrupt in between the berachot. This 
is unlike when one forgot to recite Yaaleh ve’yavo on Rosh Ch-
odesh or Chol HaMoed, where the halachah is that if one re-
members after saying “Baruch Atah Hashem,” then he should 
finish the berachah with the words “Lamideni chukechah,” 
and then return to Yaaleh ve’yavo. If he only remembers after 
finished the berachah of “HaMachazir Shechinato leTzion,” 
then he can recite Yaaleh ve’yavo before Modim, and then 
continue with Modim. 

Chiddushei HaRadal (Sotah 38b) states that if one only re-
members that he omitted Yaaleh ve’yavo after he recited the 
berachah of HaMachazir Shechinato, he should go back to 
the beginning of Retzeh. Bet Yosef cites that this is also the 
opinion of Rabbenu Yonah, Rabbi Yeshayah HaRishon, Ritva, 
Tosafot Ri HaZaken, and Rabbi Yehudah HaChassid. On the 
other hand, Bet Yosef states that the Rosh, Hagahot Maimoni, 
Mordechi, and Ra’avya, all say that one should recite Yaaleh 
ve’yavo before beginning Modim and one should not go back 

to the beginning of Retzeh. This is also the opinion of the Rad-
vaz (561), and the halachah follows this opinion.

Ritva (Taanit 3b) brings in the name of ‘Gedolei HaTzarfa-
tim’ who say that if one says “Baruch Atah Hashem,” and 
then realizes that he forgot Yaaleh ve’ayavo, he should end 
the berachah with Lamideni chukechah, and then go back to 
Retzeh. Ritva holds like Rabbenu Yonah who says that if one 
finishes the berachah, it is better to return to Retzeh, and not 
recite Yaaleh ve’yavo before Modim. It would seem that the 
halachah should be that unlike this Ritva, and it would be bet-
ter not to end the berachah with Lamideni chukechah, since 
one can say Yaaleh ve’yavo before Modim. However, since this 
is subject to dispute, it is better to say Lamideni chukecha if 
one has not yet completed the berachah and return to Yaaleh 
ve’yavo. 

Rabbi Mordechai Karmi writes in Ma’amar Mordechai (422:4) 
that one should not make a hefsek by saying Lamideni chuke-
chah. Instead, one should finish the berachah of HaMacha-
zir Shechinato leTzion, and then recite Yaaleh ve’yavo before 
Modim. However, Yad Avishalom (p. 29), who lived in the 
same generation as the Ma’amar Mordechai, says that the 
Ma’amar Mordechai retracted his opinion, and he also held 
that it is better to say Lamideni chukechah and go back to 
Yaaleh ve’yavo. This way, one satisfies all of the opinions. 

Interrupting During the Amidah
This halachah is only stated in regard to interrupting for 
Yaaleh ve’yavo because if one completely omits it, then he 
has to repeat the entire Amidah again. However, in the case 
of the night of Rosh Chodesh, when one is not required to 
repeat the Amidah again if one forgot to recite Yaaleh ve’aya-
vo, or for Al HaNissim during Chanukah or Purim, or if one 
forgot to say Mashiv haru’ach, one should not make any in-
terruption between berachot of the Amidah to correct one’s 
mistake. Therefore, if one forgot to say Mashiv haru’ach, and 
he remembers after saying “Baruch Atah Hashem,” but did 
not yet finish the berachah, he should not finish the berachah 
with “Lamideni chukechah” since it is better to skip it rather 
than make an interruption. One should also not say Mashiv 
haru’ach in between the berachot of Mechayeh Hametim and 
Atah Kadosh, since that would also be considered an inter-
ruption since one is not required to go back to fix his mistake. 

The Opinion of the Ben Ish Chai
Ben Ish Chai (Beshalach 1:16) writes that if one remembers 
that he omitted Mashiv haru’ach, he should say it before the 
beginning the paragraph of Atah Kadosh. He explains that 
since one did not yet begin the next berachah, it is consid-
ered like one is still connected to the previous berachah, and 
one can still mention Mashiv haru’ach. However, Yabia Omer 
(vol. 1, 22:13) argues, and asks that we do not find that this is 
the case in any other instance regarding a teffilah where one 
is not required to go back to fix. For example, Rosh and Rash-
ba state that if one forgot to say Atah Chonantanu on mot-
zaei Shabbat, he should not recite it before the paragraph of 
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Hashivenu. This is also the ruling of the Shulchan Aruch (294:1, 
4). In any case where one is not required to return to correct 
his mistake, one should also not make an interruption in be-
tween berachot in the Amidah either.

Divrei Shalom (vol. 5, p. 421) says that it is possible to defend 
the ruling of the Ben Ish Chai since the Ran (beginning of Ta-
anit) brings an opinion who says that one should return to the 
beginning of the Amidah if one forgot to say Mashiv haru’ach. 
Even though the halachah does not follow this opinion, never-
theless, it is possible that this is enough of a reason to justi-
fy interrupting between the berachot to say Mashiv haru’ach. 
However, it seems that this is not a proof since in a similar case, 
regarding one who forgot to say “Zochrenu le’chaim,” during the 
Aseret Yemei Teshuvah, should not say it in between berachot 
even though there are Geonim who say that one is obligated 
to go back if one forgot to recite these words (see Tosafot, Be-
rachot 12b; Terumat HaDeshen 144). In that case, the Shulchan 
Aruch (582:5) and even the Ben Ish Chai (Netzavim 1:20) state 
that if one said “Baruch Atah Hashem,” and then remembered 
that he didn’t say Zochrenu le’chaim, he should not go back or 
end the berachah with Lamideni chukechah. In that case, they 
were not concerned about the opinions of the Geonim who say 
that one must go back, and this should also be the case regard-
ing one who forgot to say Mashiv haru’ach. 

Yaaleh Ve’Yavo on the Night of Rosh Chodesh
Likewise, if one forgot to say Yaaleh ve’yavo on the second 
night of Rosh Chodesh, and he remembers before he began 
Modim, the Shulchan Aruch (422:1) says that one should not 
go back. However, according to the reasoning of the Divrei Sha-
lom, one should insert Yaaleh ve’yavo before beginning Modim 
since there are Rishonim (Tosafot, Berachot 30b; Orchot Chaim, 
Teffilah 103; Kol Bo 43 in the name of Rabbi Nattan and Riva) 
who say that one must go back to fix his mistake. Nevertheless, 
the Ben Ish Chai (Vayikra 1:12) says that one who forgot Yaaleh 
ve’yavo on either the first or second night of Rosh Chodesh 
should not return to the beginning of Retzeh or the beginning 
of the Amidah, and he does not mention that it can be recited 
before Modim? This matter needs further research. 

The ruling of the Ben Ish Chai that one should say Mashiv ha-
ru’ach in between berachot, before reciting Atah Kadosh, is very 
difficult to understand. The Ben Ish Chai (Beshalach 1:16; Vezot 
HaBerachah 1:14) agrees with the Shulchan Aruch (114:5) that 
if one say Veten Tal U’mattar instead of Mashiv haru’ach, one 
does not have to go back. The Shulchan Aruch only wrote that 
one should recite Mashiv haru’ach in between the berachot in 
a case where one did not mention Veten Tal U’mattar either. 
Otherwise, one should not go back or insert it in between the 
berachot. Shulchan Aruch (294:4) says outright: “In a situation 
where we say one does not go back and repeat the Amidah im-
mediately when one finishes the blessing, one does not go back 
even though he did not begin the following blessing.”

Elya Rabba (114:7) says that this is also the case regarding Al 
HaNissim and Anenu (on a fast day), and that this is the conclu-
sion of Rashba (Berachot 29a) and Tosafot. This also seems to 
be the opinion of the Rosh and Mordechi. Even though Radvaz 

(561) says in the name of the Shibolei HaLeket that one who 
inserts Yaaleh veyavo on the night of Rosh Chodesh in between 
the berachot of Retzeh and Modim is not considered to have 
made an interruption, Chida (Birkei Yosef 188:7; 422:1) points 
out that the Rashba, Rosh, and Tur, do not agree with this. This 
is also the ruling of the Bet Yosef (Siman 114). This is also the 
ruling of several Acharonim, such as Shalmei Tzibbur (p. 220) in 
the name of Ma’amar Mordechai; Pekudat Elazar (Siman 95); 
Kaf HaChayim (294:16); and Mishnah Berurah. See also Kesher 
Godal (14:8) which seems to slightly contradict the Chida in 
Birkei Yosef. 

One Who Forgot to say Vayechulu
As a side point, I also have a question on the Kaf HaChayim 
(268:4) who says that if one forgot to say Vayechulu in the Fri-
day night Amidah, even though the Chayeh Adam (28:1) and 
Pri Megadim (M.Z. 268:1) say that one should not go back to fix 
his mistake, one can recite it in between the berachah of Me-
kadesh HaShabbat and it is not considered a hefsek. According 
to what we have mentioned before, if there is no obligation to 
go back to fix one’s mistake, then one should also not recite it 
in between berachot since it will then be considered a hefsek. 
Even the Kaf HaChayim (294:16) mentions this!?

If One Recited Morid HaTal
Our custom is that we recite Morid HaTal throughout the sum-
mer, and then we change it to Mashiv haru’ach u’morid hagesh-
em in the winter. Others have the custom to not say Morid Ha-
Tal in the summer at all, and according to their custom, if they 
forgot to add Mashiv harua’ch during the winter, then they are 
obligated to return to the beginning of the Amidah to fix their 
mistake. 

The Talmud Yerushalmi (beginning of Taanit, cited in Rif) says 
that if one accidentally recited Mashiv haru’ach in the summer 
time, then he must go back and repeat the Amidah again since 
rain in the winter is not a good thing, and therefore one dam-
aged his Amidah by praying for the wrong thing. Whereas, if 
one said Morid HaTal in the winter, since dew is not a bad thing 
during the winter, one is not obligated to repeat the Amidah 
again. This is also the ruling of many Rishonim (Tosafot, Taanit 
3b in the name of the Yerushalmi; Berachot 29b; Rambam, Tef-
filah 10:8) and the Shulchan Aruch (114:5).

Asking Properly
The Gemara (Taanit 4a) says: The Bnei Yisrael entreated Hash-
em unreasonably, and yet Hashem, responded reasonably, as 
it is stated: “And let us know, eagerly strive to know the Lord. 
His going forth is sure as the morning, and He will come to us 
as the rain” (Hoshea 6:3). They compared the revelation of God 
to the rain. 

In response, Hashem said to the Jewish people: My daughter, 
you request the manifestation of My Presence by comparing 
Me to a matter, rain, that is sometimes desired, but is some-
times undesired, e.g., during the summer. However, I will be to 
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you like a matter that is always desired, dew, as it is stated: “I 
will be as the dew to Israel” (Hoshea 14:6), since dew appears 
in all seasons and is invariably a blessing.

The Bnei Yisrael further entreated Hashem unreasonably in 
another context, saying before Him: Master of the Universe: 
“Set me as a seal upon Your heart, as a seal upon Your arm” 
(Shir HaShirim 8:6). Hashem, said to her: My daughter, you ask 
that I be manifest to you in a matter that is sometimes visible 
and sometimes not visible, as the heart and arm are not cov-
ered. However, I will act so that I manifest Myself for you like 
a matter that is always visible, as it is stated: “Behold, I have 
engraved you on the palms of My hands, your walls are contin-
ually before me” (Yeshayah 49:16).

The Gemara also says: Rabbi Shmuel bar Nachmani said that 
Rabbi Yonatan said: Three people entreated Hashem in an 
unreasonable manner, i.e., in situations where their requests 
might have received an unfavorable answer. To two of them 
Hashem responded reasonably, with a favorable response to 
their requests, and to one Hashem responded unreasonably, 
i.e., unfavorably, in a manner befitting the unreasonable re-
quest. And they are: Eliezer, servant of Avraham; Shaul, son of 
Kish; and Yiftach the Gileadite. With regard to Eliezer, servant 
of Avraham, he made a request when he prayed beside the 
well, as it is written: “That the maiden to whom I shall say: 
Please let down your pitcher that I may drink; and she shall 
say: Drink, and I will also give your camels to drink; that she be 
the one whom you have appointed for your servant Yitzchak” 
(Bereshit 24:14). Eliezer entreated Hashem unreasonably, as 
his request allowed for the possibility that she might even be 
lame or even blind, and yet he had promised to take her to 
Yitzchak. Nevertheless, Hashem responded to him reasonably 
and the eminently suitable Rivka happened to come to him.

Tosafot asks why this is considered like he entreated Hashem 
unreasonably; first he would look to see if the girl was attrac-
tive and physically fit, and then he would offer her to marry 
Yitzchak? Tosafot answers that it was possible that there were 
blemishes that he could not immediately notice, such as if she 
had a fake eye or a fake leg. 

With regard to Shaul, son of Kish, he made an offer when Goliat 
the Philistine challenged the Jews, as it is written: “And it shall 
be that the man who kills him, the king will enrich him with 
great riches, and will give him his daughter” (I  Shmuel 17:25). 
The man who killed Goliat might even have been a slave or 
born from an incestuous or adulterous union, who would be 
unfit to marry his daughter. Nevertheless, Hashem responded 
to him reasonably and David happened to come to him.

By contrast, there is the case of Yiftach the Gileadite. Upon 
leaving for battle he issued a statement, as it is written: “Then 
it shall be that whatever comes forth from the doors of my 
house to meet me when I return in peace…it shall be to the 
Lord and I will bring it up for a burnt-offering” (Shoftim 11:31). 
This might even have been an impure, non-kosher animal, 
which he had committed himself to sacrifice. In this instance, 
Hashem responded to him unreasonably, and his daughter 
happened to come to him.

This Gemara shows us also the importance and seriousness 

of making a neder (a vow). Midrash Tanchuma (Bechukotai 5) 
gives us more insight to what happened with Yiftach: The pa-
suk says (Shoftim 11:34-35), “and there was his daughter com-
ing out to greet him… And it came to pass, when he saw her, 
that he rent his clothes….” But was not Pinchas there? And still 
he said, “and I cannot retract?” However, Pinchas had said, “I 
am a Kohen Gadol the son of Kohen Gadol. Shall I humble my-
self and go to an ignoramus?” And Yiftach said, “I am head of 
the tribes of Israel and head of the magistrates. Shall I hum-
ble myself and go to a commoner?” Between the two of them 
that poor woman perished from the world; so the two of them 
were liable for her blood. In the case of Pinchas, he lost his 
ru’ach hakodesh. In the case of Yiftach, his bones were scat-
tered, as stated (in Shoftim 12:7), “and he was buried in the 
cities of Gilead.” When he sought to sacrifice her, she cried in 
front of him. His daughter said to him, “My father, I came out 
to greet you in joy, and now you slaughter me? Is it perhaps 
that the Hashem wrote in the Torah that Israel offer the lives 
of people in front of the Hashem? And is it not written (Vayikra 
1:2), ‘When one of you presents an offering to the Lord from 
the beasts.’ ‘From the beasts’ and not from people?” He said 
to her, “My daughter, I made a vow (Shoftim 11:31), ‘Then it 
shall be that whatever comes forth….’ Is it possible that anyone 
who makes a vow does not have to fulfill his vow?” She said to 
him, “Behold, when our father Yaakov made a vow (Bereshit 
28:22), ‘and of all that You give me, I will surely set aside a 
tithe for You’; when the Hashem, gave him twelve sons, did he 
ever offer up one of them as a sacrifice? Moreover, does not 
Chanah do likewise, when she makes a vow and says (Shmuel 
I 1:11), ‘And she made a vow and said, “Lord of hosts, if You 
will surely see… [then I will give him to the Lord all the days of 
his life].”’ Did she ever offer up her son as a sacrifice to Hash-
em?” All these things she said to him, but he did not heed her. 
When she saw that he did not heed her, she said to him, “Let 
me go to a Bet Din. Perhaps one of them will find a loophole 
for your words.” Thus it is stated (Shoftim 11:37), “leave me 
alone for two months, so that I may go and come down to the 
mountains.” … She went to them, but they did not find a loop-
hole for undoing his vow, because of the sin of those that he 
slaughtered from the tribe of Ephraim…. Hashem had hid the 
halachah from them, so that they would not find a loophole 
for undoing his vow. When they did not find [a loophole] for 
undoing his vow, he went up and slaughtered her. Then Ruach 
HaKodesh proclaimed, “Did I desire you to sacrifice lives to Me, 
‘which I never commanded, never spoke for, and which never 
entered My mind (Yirmiyah 19:5).’” “Which I never command-
ed” - Avraham, that he slaughter his son. Instead I said to him 
(Bereshit 22:12), “Do not raise your hand against the lad.” This 
was in order to make known Avraham’s love [of God] to the na-
tions of the world, that he did not spare his only one from Me 
and carried out the will of his Maker. “Never spoke” - to Yiftach 
to offer up his daughter as a sacrifice to Me.

The Midrash adds that because he was not a Torah scholar he 
lost his daughter; for if he had read the Torah, he would not 
have lost his daughter. Being righteous is not enough, one also 
has to learn Torah. 


